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Ro. viii. 6, | , 3 
To be carnally minded is Death, but to | 
be ſpiritually minded is Life and 


ol: Peace. 


HE Fleßß and Spirit, or the carnal and 
ſpiritual Mind, are every where conſi- | 
dered and repreſented in Scripture, as | 
. two eſſentially different and oppoſite 
Principles, Motives, and Springs of Action, in the 
Soul of Man. They are elegantly ſpoken of as 
giving out contrary Commands, and urging or 
drawing the Soul in contrary Directions. To 
obey one, is always to diſobey the other, and 
therefore it is impoſſible to ſerve both, and a Man 
in this Caſe has nothing to do but to chooſe his Wo 
Maſter, and reſolve with. himſelf which of the =_ 
two ſhall command and govern him, for there 1s i 
| no Force or Compulſion on either Side, but every 
7 25 Man, as to ſpiritual Life or Death, is left to chooſe 4 
for himſelf. By Reaſon of the general Corrup- 3 
tion of human Nature, the Fleſh or carnal Prin- 4 
eiple has gained a great Aſcendant, this is always 


awake and working, ſtill urging and importunate, - 
2, if poflible, would take no Denial. By this 
| Meats, the Spirit, or rational Principle in Man, is Y 


[4] 
extremely weakened and born down, and can 
make but a feeble and faint Oppoſition to the 
Fleſh, which is thus ſtrengthened and enforced 
with all the animal Appetites and Paſſions, till 
craving and impetuouſly urging for ſenſual Grati- 
fications contrary to Reaſon, Here a divine A/- 
ſiftance, or Help from God, is every where in ſa- 
cred Writ repreſented and ſpoken of as acceſſary, 
without which a Man could never get himſelf 
from under the Power and Dominion of ſuch an 
uſurping Tyrant, Not that the Spirit, or rational 
Principle, is quite extinguiſhed,or abſolutely erazed 
in the Soul, for there were ſome glimmerings o 
this rational ſpiritual Light left under the deepe 
Darkneſs of Heatheniſm, . but ſo weak and faint 
that it ſerved only to cenſure and condemn thoſe 
who knew not how to help themſelves, or where 


to find a clearer Light. To this Purpoſe there- 


fore the Revelation of the Goſpel was made to 
Men, and a Pattern or Exemplar given by Jeſus 
Chriſt, to whoſe Image and Likeneſs we muſt be 
conformed, to put us into the true State of juſtify- 
ing Righteouſneſs; And with this Light of Truth, 
ſufficient Strength or Aſſiſtance is promiſed to 
thoſe who will ſeek to and depend upon God for 
it. This I take to be the _ natural Conſtruc- 
tion, and literal Senſe, of all the Scripture Meta- 
phors relating to this Matter; and having thus far 
Cleared the Way, I ſhall now come directly to 
the Subject, and conſider it under the following 


Method. 


I. I ſhall explain and ſettle the true Notion of 
theſe two oppoſite Principles, the Fleſh and Spirit, 
the carnal and ſpiritual Mind, the natural and 
ritual, or old and new Creature, or Man, Gg. 


H. 1 


[5] 


II. I ſhall prove that theſe two oppoſite Princi- 

ples, Affections, or Conſtitutions of the Soul, are 
Matter of inward Senſe, Feeling, or Experience, 
of which a Man may be as certain as of his own 
Intentions, Views, and Motives of Action, or of 
any Thing that he ſees or feels externally, and 
that no Man whoſe Underſtanding is once rightly 
informed can be miſtaken here, if he does not 
wilfully impoſe on himſelf. | 


III. I ſhall conſider the principal Grounds and 
Reaſons of Mens Miſtakes and wrong Judgments 
in this Caſe, with regard to Preſumption and car- 
nal Security on the one Hand, or their ſincere 
Doubts and Diffidence on the other. Where it 
will naturally fall in to give proper Directions and 
Cautions for avoiding ſuch Errors and Miſtakes 
of Judgment. And then, a 


IV. And laftly, I ſhall make ſome Reflections 
and practical Obſervations, as may ſerve to ſet 
home, and enforce the whole, 2 


I. Then I am to explain and ſettle the true Na- 

ture and Notion of theſe two oppoſite Principles 
of Action, or Conſtitutions of the Soul. And here 
I need only appeal to every Man's own Experience 
and Obſervation, as to what paſſes within himſelf. 
We often find Reaſon, Conſcience, and ſober Judg- 
ment, draw and ſollicit one Way, and clearly 
point out to us what is right and fit to be done, 
while the bodily or animal Appetites and Paſſions 

urge, and, as it were, impel to the Contrary. 

This Oppoſition between the Fleſb and Spirit, 
„„ "ag TT ns 
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Appetite and Reaſon, often riſes to an inteftine 
War, and there are few Men but ſometimes -find 
it a very hard Struggle, at leaſt if the Fleſh does not 
get the better. And indeed were there not ſome 
farther Dependance or Aſſiſtance to be called in, 
it is much to be feared that the ſpiritual or ra- 
zional Principle and Power in Man would be al- 
ways worſted in ſuch a Conflict. We ſee Men 
who are almoſt abſolutely and entirely under the 
Power and Dominion of Senſe and Appetite, and 
upon whom Reaſon has very little or no Reſtraint, 
they ruſh on to every Thing, as Appetite impels 
them without reaſoning at all, or making any 
Judgment about it. As ſoon as they come to feel 
their Error by Experience, they will own indeed 
that they ated like Brutes or Mad-men, and they 
will promiſe and vow to correct the Error for the 
future, and yet when the ſame ſenſible Impulſe or 
Uneaſineſs of Appetite returns, they will repeat 
the ſame Action with as little Thought or Judg- 
ment as before. ä >... 

It is therefore a very great, tho* a common and 
popular, Miſtake, to imagine that a Man's Reaſon 
is corrupted, or that his Judgment had miſguided 
him as often as he acts wrong. For the Truth is, 
That he did not reaſon at all about or make any 
Judgment concerning it, but was purely puſhed on 
by the Impulſe of Senſe and Appetite, without ex- 
erciſing any rational Power or forming any Judg- 
ment of Reaſon at that Time, and therefore as ſoon 
as he comes to think and reaſon about it, he ſees 
his Error and owns it. 8 

Theſe are the two diſtin& Principles and Mo- 
tives of human Actions, the rational and the bru- 
tal, and a Man never acts unworthy of his Na- 
ture, but when he lays aſide his Reaſon and — 
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the Beaſt. It is true, that when a Man is convict 


ed of any Enormity in moral Practice, and ſhamed 
for his Conduct, he may endeavour to juſtify it 


by Reaſon, and on that Foot make the beſt Excuſes 
for it, and give it the moſt favourable Turn that 
he can, but it is a Miſtake to think that this is 


from wrong Judgment, or that the Man really ap- 
proves the Actions which he endeavours to juſti- 


fy. Was this the Caſe, he would be the more 


excuſable, and could not be charged with any Sin 


againſt Judgment, Reaſon, or Conſcience z but 


the wicked Man is not ſo much a Fool in Point of 
Reaſon or Judgment, as a Slave to his Appetites and 


Fleſbiy Luſts, And tho? a Sinner may cauterize his 


Conſcience, and ſtupify his Reaſon, he cannot 
_ extinguiſh the Principle, or deftroy the Fa- 
culty. | 

It is very plain and certain, that when Men 
make themſelves Beaſts, and give themſelves up 
to be governed by Senſe, Inſtin&, and Appetite, 
they are the very worſt Beaſts in the Creation; 
becauſe Inſtinct and Appetite in Man is corrupted 
and depraved, but in the natural brute Beaſts it is 
not ſo. I ſhall not here enquire from whence this 
proceeds, but only take it as a Fact. While the 
brute Creatures follow their natural Inſtincts and 
Appetites, they are not governed by any Judg- 
ment, Reaſon, or Wiſdom of their own, but by 
the Wiſdom of God. Theſe Inſtincts and Appe- 


| kites were implanted in them for Self-preſervation, 


and the Propagation of the Species, and they have 
no Inclination, Stimulus, or Deſire, to gratify them 
farther. By. this means they anſwer the Ends of 
their Creation, and never tranſgreſs the Bounds and 


Laws of Nature; and the Caſe would be the ſame 


in Man, were his Inſtincts and Appetites as pure 
h A4 k and 


„ 
and uncorrupted as they are in the Beaſts, for they 
were given him to the very ſame Purpoſes for 
Self. preſervation, the Propagation of the Species, 
and for the Comfort and Well- being of the animal 
Nature; but we find that in Beaſts there is but one 
ſimple uniform Principle, Motive, or Spring of 
Action, which is Senſe, Inſtinct, or Appetite, and 
this pure, original, and uncorrupted in them, ſo as 
to anfwer the End of their Creation; whereas in 
Man there is a ſuperior Principle of Underſtand- 
ing and Reaſon, by which he can compare, com- 


: pound, and abſtract his Ideas, perceive their Re- 
lations, Proportions, Agreements, and Differences, 


form them into Propoſitions, Theorems, and ge- 


neral Truths, conſider the Nature and Conſequen- 


ces of Things, and connect paſt Time with Futu- 
rity, and with his preſent Exiſtence. This Power 

or Faculty of the Mind we call Reaſon, and are 
apt to ſet a high Value on ourſelves upon it, in 


- Compariſon with the brute Creatures. And this is 


a very high Prerogative no doubt. It is the Fa- 
culty which makes us capable of knowing God 


and ourſelves, of contemplating the Works and 


Ways of God in Creation and Providence, of fix- 
ing our Point of Happineſs, and purfuing a nobler 
End than the inferior animal Creation are de- 
ſigned for, or capable of, But how do the Ge- 


. nerality of Mankind apply this Faculty, or to 


what Purpoſes do they employ it? Why only to 
make Proviſion for the Fleſh, and to gratify and 
pamper it with ſtudied Arts of Luxury, to con- 
trive and ſet on Work the Engines of Ambition 
and Ayarice, to worry and devour one another, 
and to make the Rational Part of the Creation more 
wretched than the Brutal, to the Shame and Dit- 
grace of Reaſon, And when a Man has thus em- 

[ 3 TIM ployed 


ployed his Reaſon, and vilely proſtituted it to his 
Appetites and Luſts, the Fruit of it is only a 
laſting Sting and Remorſes, the Laſhes and Re- 
| proaches of that Reaſon which he has thus abuſed, 
a ſhort wretched Life, a hopeleſs Death, and an 
infamous hated Memory. Reaſon thus proſtitu- 
ded and abuſed, is very fitly called carnal Reaſon, 
and the Wiſdom of this World, But then the very 
fame Faculty, when taken off from the Service of 
the Fleſh, and employed in the Purſuit of Truth 
and Righteouſneſs, will make a Man wiſe to Sal- 
vation, reſtrain and moderate his Appetites and 
Paſſions, diſcover to him the Madneſs and Danger 
of ſuch carnal Purſuits, and raiſe him to that 
State of moral Rectitude and Perfection, Peace and 
Pleaſure, in which the true diſtinguiſhing Hap- 
pineſs and Glory of a rational Being conſiſts. 

But I muſt here obſerve to the Honour of Rea- 
ſon, even when it is moſt debaſed, that it never 
ſerves the Fleſh willingly, or as an eaſy contented 

Slave, when it is brought out of it's native Ele- 
ment, and put to ſuch Drudgery and dirty Work, 
as the Service of the Fleſh, it is always with Re- 
luctancy, and not without the bittereſt Complaints 
and ſtinging Reproaches· againſt it's brutiſh, uſurp- 
ing, domineering Tyrant, the Fleſh, which has 
thus enſlaved ir and befooled the Man; it always 
upbraids the Man for yielding, and inſtead of aſ- 
ſerting it's divine Rights, giving them all up to the 
carnal Devils within him, who having got the 
Poſſeſſion and Maſtery of him, make a Beaſt of 

the Man, and dethrone his Reafon. Now under 
ſuch a Thraldom or wretched State of Bondage as 
| this, whether can Reaſon look, or what Refuge 
can a Man have who has any Reaſon left but to 
God, by imploring Aids and Succours __ 
a above, 


ET 


above, to clear up and ſtrengthen his Reaſon, to ; 


fix his Attention and Conſideration, and to enable 


him to combate ſucceſsfully with thoſe Powers of 
Death and Darkneſs within him. Well, I ſhall 
ſuppoſe this obtained, more Light and Strength 
1s received from the Father of Light, and the 
Fountain of all Truth and Goodneſs ; Reaſon is 
farther cleared, enlightened, and confirmed, and 
advanced once more to it's Throne, as the govern- 


ing, reigning Principle in the Soul with it's native 
Force and Authority, and the Legion of Devils, 
the unclean Spirits of Falſhood and Hypocriſy, 


Pride, Malice, Avarice, and Senſuality, are diſ- 


poſſeſſed and caſt out. And now the Man is be- 
come a new Creature, old Things are paſſed away, 
and all Things are become new, His former carnal 
Hopes and Fears, Deſires and Averſions, Joys and 
Griefs are changed. The World which appeared 


to him before under the moſt powerful attractive 
Charms, is now but an empty Show, a varicated 


Cloud, a Shadow, a Dream, a Fairy-Land. 


Truth and Righteouſneſs which appeared but as 


empty Names, the Dream of Enthuſiaſts, and 


the Bait and Bubble of Fools, is now his moſt 


ſubſtantial Good, his Glory and Delight, the Ob- 
ject of his ſtrongeſt Deſires and moſt indefati- 
gable Purſuits, I know not whether I here ob- 
ſerve a right order or not. Some perhaps may 
think that I ought to have proved ſuch a mighty 
Change and Renovation of the Soul before I had 
ſuppoſed it. But this perhaps may better fall in 


afterwards, or, if not, no Man can expect exact 


Method from a Methodiſt. But 


II. Jam to prove, that theſe two oppoſite Prin- 


ciples of Ations, or different and contrary Conſti- 
| tutions 


Fn] 
tutions of the Soul, are Matter of inward Senſe, 
Feeling, and Experience, of which a Man may be 
as certain as be can be of his own Intentions, or of 


the Motives and Views of his Afions. : | 
| Tho? no Man can know the Intentions and 
Purpoſes of another, or the inward ſecret Springs 
and Motives of his Actions, yet it is certain, that 
every Man muſt know, or .may know, his own 
real Intentions and Purpoſes, and the true Springs 


and Motives of his own Actions. And to ſay, 


that a Man cannot certainly know this, would 


be the ſame Abſurdity, as ſaying, that he can- 


not ſee, or hear, or feel, or judge with any 
Truth or Certainty of any Thing without him. 
It is ever taken as the Character of a Fool or a 
Madman, when aſked the Reaſons or Motives of 
doing ſo or ſo, to reply, that he knew not why he 
did it, or to what End or Purpoſe, -It is wonder- 
ful that Men ſhould not be ſo well able to judge of 
the Love of God and Goodneſs, as of the Love of 
a Friend, or the Love of Money. It is enough to 
puzzle even a Sceptick, that the Love of God, 
and the Love of this World ſhould be fo nearly 
alike, as not to be diſtinguiſhed from each other. 
But if any Man ſhould not know his own Inten- 
tions, the prime Motives of his own Actions, or 
the prevailing Bent and Bias of his own Mind, 


St Paul has ſo clearly deſcribed the different 
Fruits and Effects of the Love of God, and the 


Love of this World, or of the carnal and ſpiritual 
Mind, that it is impoſſible any Man ſhould mi- 
ſtake them. Then J ſay, Walk in the Spirit, and 
ye ſhall not fulfil the Luſts of the Fleſh. For the 
Fleſh luteth againſt the Spirit, and the Spirit againſt 
the Fleſh; and theſe are contrary one to the other. — 
Moreover, the Works of the Fleſb are manifeſt, which 


are, 
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are, Adultery, Fornication, Uncleanneſs, Wantonneſs, 


Idolatry, Witchcraft, Hatred, Contention, Emulation, 


Wrath, Strife, Sedition, Hereſies, Envy, Murders, 


Drunkenneſs, Gluttony, and ſuch like. But the Fruit 


of the Spirit is Love, Foy, Peace, Long-ſuffering, 


Gentleneſs, Goodneſs, Faithfulneſs, Meekneſs, Tem- 


Perance, againſt ſuch there is no Law, or no con- 


demning Law, Gal. v. 16—23. Let any Man 
now conſider theſe two oppoſite Characters, Tem- 
pers, or Habitudes of his own Mind, and then tell 


me whether he does not know ſo much of himſelf, 


as to be certain to which of theſe two Claſſes he 
belongs, or under which Denomination he muſt 
be ranked. If he know this, he may certainly 
and aſſuredly know whether he is governed by the 


Fleſh or Spirit, whether he is a Friend or Enemy 


of God, and conſequently, whether he be in a 
State of Life and Salvation, or of Death and 
Damnation. But if he does not or cannot know 
this, let him walk on in Doubts and Darkneſs, and 
truſt his Soul to the Awakenings and Convictions 
of Death, Or if he cannot gain any ſuch Aſſu- 


rance, Peace and Comfort, he may quiet his 


Mind, and compoſe or huſh his Fears for the pre- 
ſent, with a ſtrong Preſumption of being ſaved by 


the Blood of Chriſt without his Spirit, and plead | 


the Merits of his Deatb againſt a Conformity to his 
Image. He may believe every Thing without 
knowing any Thing, and ſuſpend the Nature. of 


his Retribution till it is awarded and: Sentence 


given. This is the great Privilege of Faith with- 
out Knowleage, and the true Character of a very 
bumble and very reſolute Sinner, 


But, II ; I am 10 conſider the principle und 


and Reaſons of Mens Miſtakes and wrong Jadgments 
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in this Caſe, with regard to their Preſumptioni and 


| carnal Security on the one Hand, and their ſincere 


Donbts and Diffidence on the other. 1 vr 
There is no curing a Diſtemper, unleſs it is by 


Chance, without knowing the Cauſe, but that 


Cauſe being once known, proper Remedies may 
be applied. And here the Cauſe in general has 
been undoubtedly falſe Principles, and a wrong 
Method of teaching, by which ſome have been 
led into Preſumption, and others into Deſpair. 


The worſt Men have had the greateſt Confidence 


and Security, and the beſt Men the leaſt Hope or 


Comfort. A daring thoughtleſs Sinner dies tri- 
umphing, while a weak miſguided Saint dies de- 


ſponding ; as if Heaven and Hell, and all the Pro- 


miſes and Threatnings of the Goſpel were only in- 


tended to ſtupify and eaſe the Wicked, and to tor- 


5 ture and terrify the Righteous. This is the Effect 
of falſe Divinity and wrong Principles of Religion, 


and it being a Matter of ſuch infinite Conſequence, 
I ſhall here conſider it a little the more diſtin&ly, 
and point out ſome of thoſe falſe Principles which 


have perplexed and miſguided Men in their higheſt 


Intereſt and Concerns, ſuch as I ſuppoſe a Man's 
preſent: Peace and future Happineſs to be. 
I, Then, one great Cauſe of the Evil before- 
mentioned has been, that Multitudes of Men in 
Matters of Religion, or in the Spiritual Intereſts 
and Concerns of their Souls, have begun at the 


wrong End, and drawn a Conclufion for them- 


ſelves which ought to have been the Premiſes. 


Inſtead of founding their Faith upon Experience, 


and the inward Teſtimony of the Spirit, they 
found it upon Preſumption, while they can have 
no ſuch Experience and Teſtimony, and while 
their Actions plainly declare the contrary 0,08 
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[14] 
whole World, and no Body can be miſtaken in 
them but themſelves. They place not only the 
Thing itſelf, but the Knowledge or Faith of their 
Election and Juſtification, before their Sanctifica- 

tion, and thereby plead the Blood of Chriſt againſt 
his Spirit. While they can put this Cheat upon 
themſelves, they are confirmed in Grace, and are 
as ſure of Heaven as if they were there already. 
But as ſoon as the Spirit convicts them of Un- 
righteouſneſs and Sin, but eſpecially of any wilful, 
indulged, reigning Sin, they begin to doubt whe- 
ther God may not ſee and puniſh ſuch Sin even in 
his Elect. And this ſometimes tumbles them down 

at once out of Heaven into Hell, and throws them 
into the Depths of Deſpair ; eſpecially when joined 
with. a little worldly Care, Trouble, and Diſap- 
pointment in their Affairs, or any other common 

Cauſe of Dejection and Melancholy. And now 

they ſoon diſcover where their Hearts were, how 

much they had been mortify'd to the Fleſh and 

World, and how well the ſanctifying Spirit had 

ſealed their Pardon by the Blood of Chriſt. This 

Inverſion therefore of the whole Order both of 

Nature and Grace, this confident Reliance upon 

Pardon and Acceptance by the Merits of Chriſt's 

Death without his Spirit, or being transformed 


into his Image, is a common Cauſe both of Pre. 


ſumption and Deſpair. While the Blood and Spi- 


rits are warm, and the Faith ſtrong enough, it 


muſt have the fame Effect for preſent Peace and 
Comfort, whether the Perſwaſion be well or ill 
grounded. But as ſoon as this Faith fails, and the 
Spirit of Truth and Righteouſneſs cannot ſupport 
any ſuch Confidence, the poor Wretch is preſent- 
ly damned, and as much in Hell as if he was there 


But 


. ( 15] 
But the moſt fatal and melancholy Effect of ſuch 
a Miſtake, we ſee in Men who had led the moſt 
profligate wicked Lives, without any Senſe of God 
or Religion at all, and yet they ſhall die with a 


firm and full Perſwaſion of Reconciliation and Par- 
don by the Merits and Blood of Chriſt; and this 
moſt fatal Preſumption and Security they are en- 


couraged in by thoſe who call themſelves what 
they are not but ought to be, the Ambaſſadors of 
Chrift, and Miniſters of his Goſpel. There is 
ſcarce a Felon, Thief, Murderer, or Robber, that 
is ſent to Tyburn, but the Ordinary of the Goal 
ſeals his Pardon with the Sacrament before he 
ſuffers, and then gives it out, by Virtue of his 


Office, that the Man died a true Penitent, that 


he was ſorry for all his Sins, that he forgave the 
Juſtice of hanging him, and went off in Peace 


with all the World But will any Man, even the 


vileſt Rogue, or greateſt Sinner, ever dread the 
future Conſequences of his Wickedneſs, while we 


have ſuch an Inſurance- Office kept up in Newgate, 


and he may be hanged at any Time with his Par- 


don in his Pocket under the Authority of the 
Church? It is much to be feared, that ſuch godly 


Miniſters when they come to try, will find but few 

Criminals releaſed out of Hell upon their Creden- 
tials. Every Man, doubtleſs, muſt forſake his 
Sins at the Gallows, or when he comes to die, and 
can neither enjoy Sin or Life any longer, and he 


will then be ſorry that he had lived no better. 


But to call this Repentance, and give hopes of 
Pardon upon it, is ſuch a Delufion as plunges 

Multitudes headlong into eternal Perdition. | 
dying Sinners ſurely ought not to be comforted 
in ſuch a Way, as muſt confirm, ſtrengthen, and 


| harden in their Sins all that are left behind them. 


Were 


1 2 
Were this ſo, the Grace of the Goſpel would be 


the greateſt Plague to Mankind. | 
I am well aſſured, that a wrong Notion of free 
Grace has confirmed and hardened more Sinners, 


than any other Temptation the Devil could have 
laid before Men. The very Argument made uſe 


of here to encourage and invite Men to Re- 

ntance, is the chief Cauſe of keeping them from 
it, and delaying it from Time to Time, till they 
can have no farther Time or Opportunity. If 


Repentance, tho? ever ſo late, is always available 
and acceptable with God, and if upon this all for- 


mer Scores, however great and weighty, are to 


be entirely cancelled and wiped out, and no Sin 


ever to be mentioned in the Day of Accounts : 
If God 1s ready and even glad to accept a Sinner 


at any Time, even when the Fleſh and World have 


turned him off, and he can ſerve his old Maſters 
no longer ; if the Spirit of God will always ftrive 


with Men, or if, as free Agents, they can accept 


his Grace, and comply with his Offers when they 


_ Pleaſe; if re/iſting and quenching the Spirit, ſtrug- 


gling againſt Conviction, Knowledge, and Con- 
ſcience, perſiſting wilfully and obſtinately in the 
Service of the Fleſh and World, againft al Warn- 


ings and Intreaties, and in Contempt of the Au- 


thority of God; if all this, I ſay, can be no Bar 
to free Grace, but God is as ready to give them 


Faith and Repentance as ever, as ſoon as they 


may think fit to exert their free Agency, and there- 
by ſecure their divine Aſſiſtance: If all this be ſo, 


I can ſee no Reaſon why any Sinner ſhould be in 


haſte to quit his old Maſters and enter into new 


Service. He may do this at his Leiſure, and 


when he ſees his own Time, for I hope no Man 
would deny him to be a free Agent, or tay Er 
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God would ever deny his Grace upon his Appli- 
cation for it. This certainly is great Matter of 
Comfort, and eſpecially when we are fo well aſ⸗ 
ſured of it by the Miniſters of the Goſpel. This, 
which I have ſo largely conſidered, I take to be 


the principle Cauſe of Preſumption, carnal Secu- 


rity, and delaying of Repentance. 
2. Another great Cauſe of Error and Confuſion 


1n Religion, and of Mens Doubts and Uncertain- 
ties about their ſpiritual State, has been confound- 


ing Opinion with Practice, and a ſpeculative, in- 
operative, with a practical, purifying Faith. In 
the many Diſputes, Diviſions, and oppoſite Par- 
ties among Chriſtians, the great Queſtion has 
been who is notionally in the right or wrong, and 


not who is the beſt Chriſtian, who diſcovers moſt 


of the ſpiritual, divine Temper, or who is moſt 


comformable to the Image and Likeneſs of the 


great Lord and Maſter Jeſus Chriſt, the Author 


and Finiſher of our Faith and Hope. The main 


Inquiry has been generally concerning the true 
Cburch, and which of the oppoſite, pretending 
Parties are in the right Way to Salvation, with- 
out conſidering that Purity of Heart and Life 


is the only Chriſtian Way of Salvation, and that 


without Holineſs it is impoſſible to pleaſe God, But 
this grand and moſt neceſſary Point of all has 
been too little contended for or regarded ; and 
while one has been for Paul, and another for Apol- 
los, or Cephas, but very few have been for Chriſt. 
But amidſt all this Confuſion, Contention, and 
Uncertainty, it is impoſſible that any plain, well- 
meaning Chriſtian, ſhould ever come to any ſettled, 
ſatisfactory Concluſion, but by recurring to the 


great Teſt and Criterion of true Chriſtianity, which 


] have laid down from St Paul, the governing 
— 5 Principles 
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Principles of Fleſh and Spirit, or the carnal and 
ſpiritual Mind, By one of theſe we are conformed 
to the Image and Likeneſs of Chriſt, and prove 


_ ourſelves to be his true Diſciples, Brethren, and 


Friends; and by the other we give the plaineſt 
and moſt unqueſtionable Marks of being the Ser- 
vants of the Fleſh and World, One proves our 
Adoption by Jeſus Chriſt, and the other our Alie- 
nation and Eftrangement from God, and our Op- 


oſition and Enmity to the Faith and Righteouſ- 


neſs of his Son. 

3. Another Ground of Error and Uncertainty 
in this Caſe, is Mens often confounding, or not 
ſufficiently diſtinguiſhing. between a ſettled, habi- 
tual Temper and Conſtitution of Soul, with any 
ſuch occaſional or accidental Mood or Diſpoſition, 
which we may happen to be in. There is ſcarce any 
Man ſo bad, but he may ſometimes be in a good 


Mood, he may be very devout by Turns, and do 


ſome Things very laudable and praiſe-worthy z 
and from hence, perhaps, he may conclude, that 
he is ſufficiently gracious, becauſe he is not per- 


fetly wicked, and take it for granted, that one 


good Action muſt atone and compenſate for a 


Thouſand bad ones, | 
On the other hand, a real Chriſtian who has 


more Goodneſs than Wiſdom, upon any occaſional 


and accidental Slip or Failure, is apt preſently 
to give himſelf up as loſt, and to conclude, that 
all his former Hope, Evidence, Experience, and 
Comfort, were only the Deception and Deluſion 


of the Devil. But theſe offs and ons, theſe ebbs 


and flows, or variable Mood and Tempers, are 
very much owing to our Make and Mechaniſm, 
which ſometimes gives us Life and Pleaſure, and 


at other Times affects us with deep Sadneſs and 


dark 
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5 Fig] 
dark Glooms, without any Moral Cauſe, or Rea- 
ſon in the World. When a ſincere, but weak, 
Believer, finds himſelf thus affected, drooping, 
and diſconſolate, he loſes, for the Time, his Reaſon 
with his Comfort, He concludes, That God has 
hid his Face, withdrawn the Light of his Coun- 
tenance, ſuſpended the chearing Influences of his 
Spirit, and given him up to the Buffetings of Sa- 
tan, for ſome great Defect or unknown Sin or 
other. Whereas God is ſtill the ſame, and the 
Perſon's habitual Virtue and Love to Truth and 
Righteouſneſs are ſtill the ſame. All this Diſtur- 
bance and Perturbation of the Mind is only ow- 
ing, perhaps, to a cloudy Sky, to a rainy Day, 
to a croſs Accident in the Family, or ſome ſuch 
natural Cauſe of Melancholy and Dejection. The 
Change is only in the Air, and it is nothing but 


the dead dry Fluid in the Barometer that riſes and 


falls, and this Natural Cauſe is miſtaken for a Mo- 


ral one. 


Perhaps ſome of you may think, that I am 
now jeſting with ſacred Things, and making a 
Mock of Sin. But I can aſſure you, my Friends, 
in the Name of God, that this is what my Soul 
abhors. I cannot ſometimes help painting out 
your Weakneſſes, while I am affected with the 
tendereſt Compaſſion, and I hope you will bear 
with me a little, as I muſt bear with you. And 


as you value your own Peace and Comfort, I 


muſt here beg of you, as much as poſſible, to 
take this Advice, always endeavour to diſtinguiſh 
between a certain ſettled Judgment, habitual Tem- 
per, and prevailing Bent and Bias of the Mind, 
and any uncertain fluctuating Turns of the plea- 
ſurable or painful Paſſions. Your ſettled Judg- 
ment, your cool „ Preference and Chants 
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1 
the prevailing Motives of your Actions, and Bent 


of your Deſires and Endeavours, will always de- 
termine your Character, and denominate your 


real ſelves. But your fluctuating, incidemal Turns 


or ebbs and flows of Joy or Grief, Chearfulneſs 
or Sadneſs, never can, If you judge by this, 


you muſt change your Minds, and the Opinion of 


your ſelves, as often as the Wind tacks about, or 
the Moon Changes, and your Comfort and Peace 
will depend not upon the real ſpiritual State of 


the Soul, but upon the Weather, and a Thouſand 


other Accidents and mechanical Cauſes. I have 
ſeen too much of this, and ſome of you have 
felt too much of it, and ſuffered ſufficiently . for 
| ; | 
. Another great Cauſe of Error and Confuſion 


in Religion, has been the Uncertainty Men are 
often under, about their preſent State and future 


Expectations. And this, as every one muſt ſee, 
can only affect thoſe whd. have ſome Care and 
Concern for their Souls. Many Chriſtians of this 
Sort, after all their Labours and Endeavours, 
have never been able to come to any Satisfaction, 


but if they are ſatisfied of their preſent Integrity, 


they are ſtill doubting and fearing a Relapſe and 


Defection from Grace, and that all their Hopes 


and Comfort may come to nothing at laſt, every 
Thing may prove abortive; and indeed, upon 
this Suppoſition, a Chriſtian could have no great 


Encouragement to labour for the new Birth, to 
pray and ſtrive for the Renovation of his Mind 
and Nature, nor could he take much Comfort in 
it, when obtained, if all muſt be leſt, at laſt, at 
mere Uncertainties, or to the Chance of a con- 


tingent free Agency. There can be no ſure or 
ſatisfactor Ground of Truſt, or Reliance on any 
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Thing that muſt depend upon our own arbitrary 
Will and Pleaſure. In this Caſe, no Man knows 
how ſoon there may be a different Turn, and a 
quite contrary Choice. But I ſhould rather have 
my Life and Soul, and all my Intereſt, in God's 
Hands than my own. I can truſt the Wiſdom 


and Righteouſneſs of his Diſpoſals, but could 


place no ſuch Truſt or Confidence in my ſelf. 
But if this ſaving, ſanctify ing, Change of Na- 


ture, this Renovation of the Heart and Mind, be 


the Work of God, and if he who has begun the 
good Work in us, has promiſed to perfect it, 
and to carry it on to the Day of our final Re- 
demption and full Reward, and if he has given 
us his boly Spirit, or the divine Temper of Truth 
and Righteouſneſs, Peace and Purity, and there- 
by conformed us to the Image of his Son, as the 
Earneſt and Pledge of his everlaſting Love to us, 


and the Security of his Truth and Faithfulneſs in 


the Performance. I ſay, if all this be ſo, it is a 
ſure and certain Ground of a Chriſtian's Truſt in, 
and Dependance upon, God. And that this was the 


ſole Ground of St Paul's Aſſurance, Hope, and 


Truſt, is evident from this very Chapter to go no 
farther. There is therefore now no Condemnation to 
them that are in Chriſt Feſus, who walk not after 
the Fleſh, but after the Spirit. For the Law of the. 
Spirit of Life, which is in Chriſt Jeſus, hath made 
me free from the Law of Sin and Death, ver. 1, 2. 
But if the Spirit of him that raiſed up Teſus from 
the Dead, dwell in you; be who raiſed up Chriſt 


from the Dead, ſhall alſo quicken your mortal Bodies 


becauſe bis Spirit dwelleth in you, ver. 11, For 
am perſuaded, that neither Life, nor Death, nor 
Angels, nor Principalities, nor Powers, nor Things 
preſent, nor Things 10 —_ nor Height, nor Depth, 
. 2 « nor 
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nor any other Creature, ſhall be able to ſeparate us 
from the Love of God which is in Chriſt Jeſus our 
Lord, ver. 38, 39. Theſe Texts, I think, are 
ſufficiently ſtrong and home to the Point in Hand, 
and to quote all the Scripture-Teſtimonies to the 
ſame Purpoſe, would be to tranſcribe a great Part 
of the apoſtolical Epiſtles. | ; 

That the inward, ſpiritual, and divine Temper 
of Truth and Righteouſneſs, Peace and Love, 
is the Work of God, the certain Proof of our 
Adoption, and the ſure Earneſt or Pledge of Life 
and Immortality, is a Doctrine as clearly and ex- 
preſsly taught as any in the New Teſtament, 
And whatever ſpeculative Points Men may differ 
in and divide about, which have no Relation to 
the ſpiritual divine Life, he who does not believe 
this Doctrine, and act upon it, cannot be a Chri- 
ſtian in Practice. 
That this Doctrine of the Spirit of Truth and 

Righteouſneſs, Peace, Love, and Purity, as our 
earneſt Pledge and Evidence for Immortality, is 
clearly founded in Nature, Reaſon, and the moral 
Perfections of God, as well as in Scripture, might 
eaſily be evinced. But that would draw me out 
into too great a Length for a ſingle Sermon, ſuch 
only as I deſign this to be. However, it may be 
obſerved in general, that our Judgments and 
Practice upon them are always fluctuating and 
uncertain, till they come to be fixed and confirm- 
ed by Experience. This is what every Man muſt 
know and find in himſelf. It would be in vain 
to talk to a Man of the Pleaſure or Advantage of 
any Sort of Study or Application of the Mind, 
whether ſpeculative or practical, which he knows 
nothing of, and has no Inclination to. He would 
tell you, that you have Taſte, and ſo has he, 

1. or 


nv egy muy 


[ 23 ] 
or that One Man's Meat may be another Man's 
Poiſon. But when Men come to find and feel in 
themſelves any Sort of Pleaſure or Advantage, 
ſuperior to any Thing they had ever known or 
experienced before, they will always chooſe, re- 
tain, and firmly adhere to the greater Good, fo 
far as they experimentally find and feel it. You 
could not prevail with a Philoſopher to part with 
his ſpeculative Knowledge, and the Pleaſure of it, 
for the beſt Eſtate you ſhould offer him, he has 
felt and experienced the Pleaſure of Truib, but the 
Pleaſure of Horſes and Hounds, Velvet and Brocade, 


Coaches and Retinue, he knows nothing of com- 


8 and therefore leaves others to their 
Taſte. Indeed if you would give him this fine 
Eſtate, and let him keep his Philoſophy, and en- 
joy the Pleaſure of that too, he might readily 
accept it, but otherwiſe he would deſire to be ex- 
cuſed. When you talk to carnal, unrenewed Man 
of the Peace and Pleaſure of a good Conſcience, 
the Joys of the Holy Ghoſt, and the ſolid Satis- 
faction and Contentment ariſing from the Con- 
ſciouſneſs of Truth and Righteouſneſs, Purity of 
Heart, and a firm Expectation of Immortality; 
you might as well talk to a blind Man of Light 
and Colours, or read a Lecture upon Optics to 


him, or endeavour to philoſophize a vitious Horſe 


into better Temper and Manners. He has no 
Notion, no Senſe, Feeling, or Experience, of what 
you ſay. He may think you, perhaps, very 


proud and conceited, or very wild and enthuſia- 


ſtick. But for the mighty Change and ſuperior 
Pleaſures you talk of, he knows nothing of the 
Matter; and therefore being very well at Eaſe al- 
ready, he deſires to enjoy himſelf where he is. 


What can be done in this Caſe now ? What ſhall 
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[ 24 ] 
we hope for or expect? You are a good Orator, 
a fine moral Painter, your Voice is tunable, your 
Action graceful and juſt. You have employed 
all your Art and Eloquence with this Man, with- 
out making any Change upon him, he is ſtill the 
very ſame Man, and laughs at you as much as 
ever. And the Reaſon is, you have been talking 
to a Man in his Sleep, and he has heard you only 
in a Dream; and conſidering the Condition the 
Man was in, you never applied to him in a right 
Way. Tou talked to him much of the ſuperior 
Excellency of human Underſtanding, and of the 
Strength and Liberty of his own Will. You ex- 
poſed and bantered him for his Obſtinacy and 
Folly. But you never told him that he was 
aſleep, or dead in Sin, that the Devil had enſlav- 
ed and captivated him, that the Fleſn and World 
had enchanted him, that he had loſt all ſpiritual 
Senſe and Feeling, and you knew he would think 
and act better if he could. You never told him 
that you yourſelf was once in the ſame Condition, 
and had the very ſame Diſtemper upon you; 
that you had been as blind to all Counſel, and as 
deaf to all Perſwaſion as he; that you had had the 
ſame Notion of your own Underſtanding and Li- 
berty, and made the ſame Uſe of it. But at laſt 
you were directed to look up to God for Help, 
and to depend wholly upon the Aids and Influen- 
ces of his holy Spirit; to implore this moſt ear- 
neftly of the Almighty, to confeſs your = own 
Weakneſs, Degeneracy, and Corruption, and to 
give all the Praiſe and Glory of it to him. You 
never told your Patient that you had tried this 
Method with Succeſs, after every Thing elſe had 
failed, and you now adviſed him to nothing but 
what you Had found effectual in your own o_ 
| . | and 
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and a Thoufand others who had tried and expe» 
Tienced it, Your not talking to the Man in this 
8 experimental Way, made him always 
laugh at, and deſpiſe you; he thought you knew 
or felt no more of what you ſaid, than he himſelf. 
He imagined in his Dream, tho* you may think 
he was too much awake, that you had only got a 
Trade, and had learned the Myſtery of living, 
without any regard to dying. It was not long be- 
fore he happened by Chance, and without any 
Deſign of his own, to fall in with ſome of us 
Methodiſts ; and upon telling his Caſe, we, who 
have no Biſhoprick or Church-Preferments in 
View, talked to him only in the experimental 
Way, and told him nothing but what we had felt 
and experienced. This had a very great Effect 
upon him, and we found, that tho* he had been 
aſleep, and in a Dream, he was not quite dead, 
After a little farther Diſcourſe with him, he be- 
gan to awake, and to come to himſelf, ſo far as 
to own that he had been aſleep. This wrought 
ſuch a Conviction upon him, that he reſolved 
never to attend your Miniſtry more, but to hear 
us in Barns, or in the open Fields, rather than you 
in a Cathedral, or in the moſt beautified Pariſh 
Church. This I own is irregular, and yet for all 
that it may be rational enough. 8 
As I have ſaid thus much concerning natural 

Corruption and Weakneſs, divine Aſſiſtance, and 
the neceſſary Influences of the holy Spirit; it may 
not be amiſs to conſider ſome of the Objections 
which have, or may be made to it. 

1. It has been objected, That it deſtroys and 
ſets aſide free Agency, depreciates human Nature, 
and makes Man a mere Machine. If this be your 
Way, ſay they, Jou may perſwade us, that ons: 
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Bas created us Stocks and Stones, or at moſt nothing 


better than moving Facks, Clocks, and Wind- Mills, 
This is the trite Objection of thoſe who are for 
contingent free Agency, and who are for ſubſtituting 
Chance for Wiſdom and Deſign, A Jack, a Clock, 
or a Wind-Mill, are formed and conſtructed up- 


on ſome certain Principles of Motion; but a free 


Agent in their Opinion is not to be governed by 
another, nor to be under any certain Law or 
Principle of Self. Government. It is an abſolute 
arbitrary Thing, and may do as it pleaſes, or as 
Contingency and Chance may fall without any 


Reaſon or Motive. A Man may chooſe Miſery 


in Oppoſition to Happineſs, or Pain m Oppoſition 


to Pleaſure, for otherwiſe he could not be a free 


Agent. This is very probable, no doubt, for if 
ſome Men were not to talk ſuch Nonſenſe, they 


could not ſupport their Hypotheſis. 


But, ſay they, If a Man had not an abſolute 
Power and Liberty to act one Way or the other, 
for or againſt any Reaſons or Motives preſent to 
his Mind, he could neither deſerve Praiſe or Blame, 
and could not be a rewardable or puniſhable 
Creature. I preſume ſuch Reaſoners will own, 
that God cannot do Evil conſiſtent with his Na- 
ture, Wiſdom, and Goodneſs, which are neceſſary 
and eſſential to him. And how then can he be a 
moral Agent, or how can we praiſe and adore him 
far doing Good and not Evil? 

A Perſon who is neceſſarily determined to Good, 
is no more a moral Agent than another, who is 
neceſſarily determined to Evil. But the more con- 
ſtantly and neceſſarily any Being is determined by 
immutable Wiſdom, Truth, and Reaſon, the 
more perfect he is, and the more free from Igno- 
rance, Error, and Sin; and I believe no _ 

wou 
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would plead for it, as a Perfection or Privilege to 
be at Liberty to be Ignorant, Weak, and Wicked, 
to be at Liberty to play the Fool and the Mad- 
man, and to be ſet looſe from all the Laws and 
Reſtraints of Truth and Reaſon. But ſuch is our 
great Happineſs and Perfection, that we are ſub- 
ject to this Liberty, it is what we muſt enjoy, 
and cannot get rid of it. 


* A 1 


The moral Pravity and Weakneſs of human 
Nature, it's ſtrong Propenſity to Evil, and Diſ- 
inclination to Good, has been always Matter of 
Complaint with wiſe and ſober Men. The car- 
nal, ſtimulating Appetites of wicked Men, by Cu- 
ſtom and habitual Gratification, may become as 
ſtrong and urgent as the natural Appetites of 
Hunger and Thirſt, when they are moſt craving. 
Nay the vitious Appetites are more importunate 
and urging than the natural ones, like a preter- 
natural hectic Heat, where the more a Man drinks, 
the more he thirſts. And in this Caſe, reading a 
Lecture of Philoſophy to Man, perſwading him 
to extinguiſh, or lay aſide his painful Senſations, 
and telling him that he is at full Liberty, and 
may do it whenever he will; would look rather 
like mocking than adviſing him, or applying 

rightly to his Diſtemper. There is no conquer- 
ing ſuch vitious depraved Appetites and Inclina- 
tions, bur either by extinguiſhing the Senſe, and 
deſtroying the natural Faculty itſelf, which in this 
Caſe cannot be done, or elſe by over-ballancing 
it with ſome ſtronger Deſire and greater Pleaſure 
on the other Side, The Hunger and Thirſt after 
Righteouſneſs would ſoon conquer and bear down 
all carnal Concupiſcence and ſenſual unmanly De- 
lights. The experimental Senſe and Taſte of the 
Love of God to us, and the lively Hope of his 
or on | continued 
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continued Favour, would do more in turning 2 
Man from Sin to Righteouſneſs, and confirming 
him in a State of real Virtue and Goodneſs, than 
all other Art or Eloquence in the World. And 
here the only effectual Way of ſtriking and mov- 
ing Men with this divine, purifying Paſſion, is to 
let them ſee that you are affected with it, and un- 
der the Power and Influence of it yourſelf. It is 
a juſt and neceſſary Rule in this Caſe, Si vis me 
flere, tibi flendum eſt, A Man may pleaſe the Ear, 
or the Fancy, by a fine elegant Harangue, but he 
can hardly ſpeak to the Heart, unleſs it appears 
that it comes from the Heart, The Paſſions of 
every Kind, Good or Evil, propagate and im- 
preſs themſelves, they are conveyed and riveted 
by their own Power, The Sight of a ſenſible 
moving Object of Diſtreſs, raiſes a Compaſſion in 
one Moment, and without any Reaſoning, which 
all the Power of Eloquence could never have done 
" without it. The beſt Orators have been always 
ſenſible of this, and aimed at it, to paint the Ob- 
Jets they would deſcribe, and ſet them, as it 
were, before the Eyes of the Audience, This is 
talking experimentally and feelingly, and talking 
to the Underſtanding even of Children, and al- 
moſt to the brute Creatures as they talk to us. 
But after all that Man can do, it is God alone 
that can effectually touch the Heart, and give 
Men ſuch a Sight and Conviction of Sin, as ſhall 
efficaciouſly take them off from it, and bring 
them to the Love of himſelf, and to the ſincere 
Purſuit and Practice of Truth and Righteouſneſs. 
And where the Neceſſity of this Truſt in, and 
Dependance on, God, is not continually preſſed 
and inculcated, a Man may preach to as little 
Purpoſe, as if he was beating the Air. He may 
1 preach 
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preach Philoſophy and Reaſon, but he cannot 
preach Religion, which is purely a practical and 
experimental Thing, 5 
2. Another Objection to this Doctrine of the 
Neceſſity of divine Aſſiſtance is, that it damps 
and diſcourages all human Endeavours. If we 
can do nothing without God, if we can neither 
think or act right to the ſpiritual Purpoſes of our 
Souls without Aſſiſtance from above, what can 
any Care or Diligence of our own ſignify or 
avail? God may as ſoon find us out, and work 
upon us, in an Ale-Houſe, or common Stew, as 
in a Church or Cloſet, and make a Debaucb, as 
inſtrumental to our Conviction and Converſion, as 
a Sermon. But ſurely Men would be aſhamed in 
Compliment to their own Underſtandings, to talk 
at this rate in other Matters, or in the common 
Affairs of Life. They would not expect a Har- 
veſt or Crop without plowing and ſowing, and 
taking Care of the Seed in the Ground, or Health 
without Temperance, Exerciſe, and a proper Re- 
gimen of Food and Phyſick, as Nature requires, and 
God has ordained. It is he who, gives or with- 
holds the Influences of the Heavens, or the fruct i- 
fying Quality of the Ground. And therefore he 
bleſſes the Labours and Endeavours of one Man, 
and blaſts thoſe of another, gives Health and 
Life, or takes it away, fo as to anſwer the Ends 
of his Providence and righteous Government. 
Men are apt to aſcribe every Thing to natural, 
ſecondary, or inſtrumental Cauſes, and leave God 
out of the Account, as if he had nothing to do 
with it. He does not govern and preſerve the 

World, but has made a World that can govern 
and preſerve itſelf, It is true, that God common. 
ly, if not always, acts by Intervention and = 

| 5 late 
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diate Inſtrumentality, but ſtill he is the true Effi- 
cient, the firſt and principal Agent. It would 
be chought abſurd to aſcribe the making of a 
Clock, or the Building of a Houſe, to the Tools 
or Inſtruments which the Workman employed, 
or made Uſe of in doing it, and yet we overlook 
the Preſence, Energy, and Action of God, 
through all Nature, and inveſt the Creature with 
the Powers of the Deity. But we cannot know 
or love God as we ought, till we come to ſee and 
own him in every Thing. It is his Power that 
gives us Life and Being, ſupports and preſerves 
us every Moment, his Wiſdom which informs 
our Minds, and give us Reaſon and Underſtand- 
ing; the Beneficence of a Friend, the Faithfulneſs 
of a Wife, the Obedience of a Child, are all the 
Manifeſtations of his Kindneſs to us, and Care of 
us: It is his Glory which ſhines to us from the 
Sun, his vital, invigorating Influence, which 
fructifies the Earth, and opens every Plant and 
Flower, and we taſte his Goodneſs in every deli- 
cious Fruit or pleaſant Morſel, as he is the ſole 
Cauſe, Author, and Giver of it all. When we 
thus come to ſee and own God in every Thing, 
he has then our whole Heart and Soul, and 
Strength, we then love nothing without him, or 
independent of him, but our Affection to any 
Creature, is only as it relates to the Creator, as 
it bears ſomething of his Image, or manifeſts 
ſomething of his Power, Wiſdom, or Goodneſs. 
And when we thus come to ſee and own, and love 
God in every Thing, this will be ſo far from 
ſlackening our Endeavours to pleaſe him, that it 
muſt awaken and actuate every Power, and em- 
ploy every Faculty in his Service. Our moſt 
= | i: ſecular 
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ſecular Affairs will then be Spiritual, and all our 

Actions Religious and Divine. | | 
3. It may be objefted, That this Doctrine is 
the great Foundation of Enthuſiaſm, and general- 
ly iſſues in Preſumption on the one Hand, or 
Deſpair on the other. No doubt, but the moſt 
important Doctrine, or Truth, miſunderſtood and 
miſapplied, may lead Men into great Errors, and 
in this Caſe the Error will be the more fatal or 
dangerous, the greater Importance the Thing is 
of which is thus miſtaken and abuſed, But cer- 
tainly the Doctrine now under Conſideration, the 
Neceſſity of Holineſs, without which it is impoſ- 
ſible to pleaſe God, the Neceſſity of a vital, ex- 
perimental, influential Faith, of a filial Truſt in, 
and Dependance upon, God, as the Fountain of all 
Truth and Righteouſneſs, and the Author and 
Giver of every good and perfect Gift; I ſay, this 
can have no Tendency to ſupport or encourage 
any enthuſiaſtick Hope or Fear. Will the pre- 
ſumptuous Sinner dare the Almighty, laugh at the 
Wrath of God, which is to be revealed from Hea- 
ven, againſt all Ungodlineſs and Unrighteouſneſs of Men, 
and bid Defiance to his Maker? Or will any con- 
vinced, returning, penitent Sinner, deſpair of Mer- 
cy, While it is offered him by free Grace, upon 
the only Condition of his o Acceptance, and that 
he will take it as a Gift from God, and not aſſume 
the Honour of it to himſelf? Is this laying the 
Foundation of Preſumption on the one Hand, or 
Deſpair on the other, or is it not the moſt ef- 
fectual Guard and Security againſt both? This 
is no Enthuſiaſm z; Reaſon confirms it as much as 
Scripture ; and the freeſt Agent among us never 
acts right upon any other Principle. I know that 
we Methodiſts are generally run upon by the 
* worldly 
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worldly Wiſe-Men of this Generation ; but upon 
a fair Trial, it might be a great Queſtion whether 
their Philoſophy be any Thing beiter than their 
Divinity, | | 

The eſſential Difference between Virtue and Vice, 
between moral Good and Evil, or between a car- 
nal, worldly, and ſenſual, or a ſpiritual, heaven- 
ly, and divine Temper, 1s not a Matter of mere 
Speculation. Such a Change as this, upon a Man's 
Heart and Life, is too great not to be ſenſibly 
and experimentally felt by the Perſon himſelf, 
and the whole World about him muſt ſee and 
know it, if he did not. In ſuch a Change as 
this, a Man believes nothing but what he feels 
and knows, and the Senſe and Experience of this, 
and aſcribing the mighty Renovation and Change 
to God, and the Influences of his holy Spirit 
cannot be Enthuſiaſm, Dr Trapp indeed has 
learnedly proved Mr F/hitefeid, and the Metho- 
diſts to be Enibuſiaſts; but it is pity he could not 
have proved himſelf a Chriftian, and a Divine of 
the Church of England, neither of which is he able 
to prove. It is Matter of Wonder, but more of 
Grief, that the National Clergy ſhould ſubſcribe 
Articles which they do not believe, and put up 
Prayers to God which they deſign to confute in 
the Sermon; and this, without ever applying 
to the Government for Redreſs under ſuch Scruples 
of Conſcience. 7 

It is too plain to be denied, That the Indo- 
lence, Avarice, Ambition, and Senſuality of the 
Clergy, have been the true Cauſe of all our reli- 


gious Complaints, whether of Debauchery and 


Moral Wickedneſs on the one Hand, or Deiſm 
and Infidelity on the other. There can be no 
more effectual Way in the World to take a 
 Clergyman 
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Clergyman off from his Duty, than giving him a 
good Benefice. To make a Man a Biſhop, is 
making him not only a Lord, but a Drone, it is 
exempting him from the ſpiritual Function, and 
giving him a Right to exerciſe temporal Juriſ- 
dition, as an Ambaſſador of Chriſt. The Biſhop 
would huff and ſwell, and ſend a poor indigent 
Soul under his Care and Charge to his Preſbyter 
or Miniſter of the Pariſh, and he again to his 
Curate, and that Curate to a Sub-Curate, or ſome 
poor underling Shepherd, who for Five Pounds a 
ear reads Prayers, Wedneſdays and Fridays, and 
does ſome other little odd Jobbs which the 
Gentleman himſelf is not at Leiſure for. This is 
| What every Man with his Eyes openly ſees, and 
what every good Man laments. But what can 
the People think here, eſpecially the ignorant and 
unlearned, but that Religion itſelf is only a Trade, 
which the Clergy are the Craftſmen, who are to 
take the Wages without doing the Work, or be- 
lieving that it ought to be done. But having 
now conſidered what I propoſed directly from the 
Text, and brought you to the Application, I 
ſhall addreſs myſelf briefly to four Sorts of Men 
of different Characters. | 
1, To the hardened, preſumptuous, Sinner. 
2. To the penitent, convinced, returning, Sinner, 
. To the ſincere, but weak, and doubting Chri- 
ian. And, laſtly, To the ſtrong confirmed 
Chriſtian, 3 | 
1, To the hardened, preſumptuous, Sinner, 
And would one think, that any Creature whom 
God has endowed with Reaſon and Free-Choice, 
| ſhould bid Defiance to his Maker, and challenge 
the utmoſt Power of his Wrath! Would one 
think, that a Creature made after the Image of 
| Bo + | God, 
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E 

God, ſhould eraze that Image upon his own Soul, 
or tear it out of his Heart, and trample it in the 
Dirt! And yet ſo it is! There ſtands the ob- 
durate, graceleſs, Wretch, the Scorn and Contempt 


of all wiſe and good Men, and the fure Mark of 


Divine Vengeance, He glories ' in his Shame, 
laughs at the Terrors of the Lord, and dares the 


Almighty to do his worſt. O horrible Impiety i 
That a Creature whoſe Life depends upon a Breach, 
ſhould thus defy the Creator, and reſolve to main- 


tain his Sin, and gratify his Luſts, come of it 
what will. But the Man, perhaps, is worth a 
- Hundred Thouſand Pounds, and ſhould not ſuch 


an independent Creature enjoy himſelf in his own _ 


Nay, and live as he liſts? He knows himſelf to 
be in Favour with God, and that the Devil can- 
pot hurt him, becauſe he has overcome the World. 
His Coach and Horſes, his luxurious Servants and 
Retinue, his Plate and Furniture, his Barns and 
. Cellars, will ſtand up and Witneſs for him at the 

Jaſt Day, that he kept a good Table, and lived 
like a Gentleman, But where are the Poor and 
Hungry that he clothed and fed? Where are all 
the good Deeds of his Life, where his Works of 
Love and Charity ? | 

But here again is another Wretch equally har- 
dened in Sin, who is as poor as he is wicked. 
He has nothing to enjoy in this World, and no- 
thing to hope for in the next. He is drunk as 
often as he can, and would be ſo always, were it 
not for Want of Money. He has no Virtue, but 
Neceſſity, and to this alone it is owing that he 
js yet alive, and had not deſtroyed himſelf long 
280, Though he cannot live with the Gentleman, 
he can drink and ſwear with him, and ſcorns fo 

be pytdone by him, or to come behind him in 
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8 affronting and abuſing his Maker. He belches 


out Oaths, as if he ſubſiſted upon it, or got his 
Bread by it, and you would think he muſt curſe 
and ſwear, or ſtarve. There ſtands the daring 
Rebel, the bold Challenger of God and Heaven; 
he ſhudders in his Sins, pungent Guilt tings him, 
his innate Reaſon ſtrikes him, and his own Con- 
ſcience flaſhes Conviction in his Face. Poor Man! 
Art thou a Match for the Almighty, or wilt thou 
contend with thy Creator? Where waſt thou 


when God laid the Foundations of the Earth, and 


ſtreiched forth the Heavens as a Curtain? When 
he ſet Bounds to the mighty Waters, and gave Laws 
to the whole animate and inanimate Creation? And, 


Poor Wretch, where wilt thou be found, or what 


muſt become of thee, when thou haſt abuſed and 
worn out the diyine Patience, kindled the Wrath 
of the Almighty, and provoked him to make 
thee a moſt direful Example of ſuch Pride, Con- 
tempt, and Obduracy? Stand up boldly, Man, 


and arm thyſelf with Reſolution, if thou art able 


to juſtify thy Sin, and make good thy Cauſe 
againſt God, But if not, if thou art truly and 
thoroughly convinced of thy Weakneſs and 
Wickedneſs hitherto, if thou ſeeſt that without 
Mercy, thou art a loſt, undone, Creature, and art 
reſolved to throw thyſelf upon that Mercy, on 


the Terms which God has ſettled, and to quit 


every pleaſurable or gainful Luſt that is incon- 
ſiſtent with this. If this, I ſay, be ſo, it is not 
yet too late, Peace and Reconciliation are now 
offered thee. I hope ſome of you are now 
come to this Temper of accepting Mercy from 
God upon the Terms and Conditions of the Goſ- 
pel. I think I ſee by the Emotions of many in 
this Aſſembly, that Conſcience has been at Work 
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, 
upon them, and that they have received the firſt 
Impreſſions and Breathings of the Holy Spirit, 
which is to carry them on to Perfection. I hope 
Jam not deceived in you, and upon this Suppoſi- 
tion I ſhall now addreſs myſelf R 
2. To all ſuch convinced, returning, penitent 
Sinners. How great or vile Sinners ſoever you 
have been in the Days of your Ignorance, and 
before you knew better, be not now diſmayed. 
I come to you with Tidings of great Joy, with 
the glad News of Salvation, I had no other De- 
ſign upon your Fears, but to awaken you out of 
that Dream of Sin, and to let you ſee the immi- 
nent Danger of ſuch a blind Impenitency and 
Averſation to God. But if you are now enligh- 
tened and convinced, if you are thoroughly and 
feelingly ſenſible of the Sin and Danger of reſiſt- 
ing the good Spirit, and holding out againſt God, 
Reaſon, and Conſcience, ſo long. I can aſſure 
7 by an Embaſſy from Chriſt, for J ſpeak the 
ruth in Chriſt, and lie not, that God is ready 
and willing to be reconciled to you, and to for- 
give all paſt Injuries. He has long waited for 
your Return, and if you are now in Earneſt, it is 
all well. But take Care, I beſeech you, 
that you do not deceive yourſelves, and put the 
Cheat upon your own Souls. It is a very dange- 
rous Thing to ſtifle the firſt Convictions, to 
quench the firſt Motions of the Spirit, or to 
ſtrangle the new Creature in it's Birth. If you 
have been uſed to this, I ſhould be much afraid, 
that your prefent Awakenings and Convictions 
would come to nothing. Perhaps ſome of you, 
as ſoon as you are got out of the Aſſembly into 
freſh Air, will loſe all the Influence of the Ser- 
mon. The Fe and World will meet with you, 
5 as 
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as they have often done before, and perſwade you 
to put off the Care of your Souls to a more con- 
venient Seaſon, But if you ſhould yield to ſuch a 
Temptation but once more, it is a hundred to one, 


but this will be the laſt Offer of Mercy that ever 


will be made you, or the laſt Time you will ever 
be in a Temper or Diſpoſition to accept it. Con- 
ſcience is now ſpeaking home to you, and the 
Spirit of God, for any Thing that you or I can 
know, has now received it's laſt Commiſſion, 1 
here therefore take God, and this Aſſembly, and 

your own Conſciences, to Witneſs, that I have 
this Day given you fair Warning, and if you will 
not take it, I am clear from the Blood of your 
Souls. Upon ſuch an Appeal you muſt all acquit 
me at the Bar of God, though this very Sermon 
ſhould caſt and condema you. You have been 
moſt of you Witneſſes to my Converſation and 
Behaviour among you, and muſt know that I 
have ſought not yours, but you. And yet as 
much as I long and labour for your Salvation, if 
I ſhould be called upon by the Omniſcient, Righ- 


teous, Judge in the laſt Day, I muſt be the chief 


Evidence againſt every careleſs, preſumptuous, un- 
perſwadable, Sinner here. But how much more 


 defirable and eligible is it, that you ſhould be my 


Triumph, Crown, and Glory, than I your Ac- 
cuſer, and Condemner. I ſo much tremble at 


the Thoughts of this, that, to prevent ic, I could 
almoſt wiſh myſelf accurſed from Cbriſt. 


But, methinks, I hear ſome of you crying out, 
we are convinced! We are reſolved! What muſt 
we do to be ſaved? O! what would I not give, 


were this a ſincere Queſtion, for then I ſhould 


think, that I had not ſtudied or laboured in vain. 


I know nothing but my own Soul, that I would 
= We not 


not part with, were you as willing to take, as to 
. © © . 
But if you are in Earneſt, my Advice is ſhort. 
Quit the Intereſt and Service of the Fleſh and 
World, and ſtick to the Love of Truth and Righ- 
teouſneſs, and reſolve to ſerve God, your Creator 
and Redeemer, whatever it may coſt you. Keep 
up your Convictions; lofe not your preſent Im- 
preſſions; let Conſcience always ſpeak, ſtifle or 
ſilence not this Heari- Monitor, and Boſom- Friend, 
which is the Voice of God within you. You now 
ſeem to be awake, but if ever you lull Conſcience 
alleep again, you are undone, and will never have 
a Friend to ſtand by you more. Let Conſcience 
tell, whether a vital, influential, Faith, the Love 
of God, and your Neighbour, and the ſteady 
Purſuit of Truth and Righteouſneſs, Peace and 
Purity, be not true Religion, and whether the 
Want of this can be atoned for by any ſpecu- 
lative Notions, party Schemes, or any bare ex- 
ternal Rites, Ceremonies, or Modes of Wor- 
ſhip. But I muft turn from you at preſent to 
another Sort of Men; and addreſs myſelf ? 
3. To all ſincere, but weak, and doubting 
Chriſtians. You have had ſome Feeling and Ex- 
erience of a vital, influential, renewing Faith, a 
Faith that carries you above the World, and 
gives you ſome preſent Taſte, and farther Hopes 
and Expectations of a Peace and Pleaſure, which 
the World can neither give nor take away, and 
which cannot be the Reſult of bare Fleſh and 
Senſe. And yet you are ſtill doubting, whether 
the true regenerating, ſaving, Change, has been 
wrought upon you or no, whether you are yet 
governed by the Fleſh or Spirit, and whether you 
Þre God or the World beſt, This is a very 


* 


melancholy 
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melancholy Caſe indeed, and the hatdeſt to at- 
count for of any one Thing in the whole Chriſtian 
Life. But there muſt be ſome Reaſon for it; 
and from all my Obſervation and Experience, 
I ſuſpect it may be owing to two different Cauſes, 
the one is ſpiritual and mental, the other natural 
and mechanical. I ſhall lay theſe two Principles 
before you, and then leave you to judge of them, 
as God and your own Conſciences may direct. 
1. One Reaſon of ſuch Doubts and Uncertain- 
ties may be a State of Equilibrium betwixt God 
and the World. Perhaps you are got but half 
Way, and are only almoſt perſwaded io be Chri- 
tian. You would be throughout Chriſtians, if 
the Fleſh and World would give you leave, but 
in the mean while the Importunities on the other 


Side are fo great and prefling, that you muſt 


wait for a more convenient Seaſon, You have 
ſtill ſame darling Luſt to gratify, ſome Idol of 
your Hearts that muſt be worſhipped, and if you 
ſhould bow to this in the Houſe of Rimmon, the 
Lord pardon bis Servant in this one Thing. You 
ſtand ſa much upon an Equipoiſe, that you are 
vibrating continually betwixt God and the World, 
ſometimes one Side of the Ballance ſeems to have 
the Advantage, and ſometimes the other. You 


are got ſo far above the World, as to ſee a little 


of it's Vanity, but you ftand ſo near the Preci- 
pice, that you are preſently giddy, and in Danger 
of falling, as. ſoon as you look down upon it. 
1 make theſe Compariſons of Temporal Things 
with Spiritual, only to ſet you upon Thinking. 


But if this ſhould be the Caſe, your Doubts and 


 Uncertainties can be no Myſtery, and one need 
not, wonder, if the Scale ſhould turn the wron 

Way, or if you ſhould fall into the Gulf, ane 
Zi | C 4 periſh 
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periſh at laſt, It is a very difficult Matter to 
divide the Heart equally between God and Mam- 
mon, the Spirit and the Fleſh, and while this and 
the other Demands the whole, it is impoſſible to 
ſerve both. Here therefore you have nothing to 
do, but to chooſe your Maſter, and determine 
with your ſelves which ſhall be obeyed and ſub- 
mitted to, in any Caſe of Competition, or con- 
trary Orders. If you are at a Loſs about this, 
you muſt always be at Uncertainties, and will 
never be able to determine whoſe Servants you 
are, whether you ſerve God or Mammon, or 
whether you are ſpiritually or carnally minded. 

But, 2. Where there is no ſuch real and mental 
Cauſe, there is often an imaginary and mechanical 
one. Our Paſſions are as uncertain and fluctuating 
as the Air in which we breathe, We are ſome- 
times gay and chearful, and diſpoſed to be pleaſed 
with every Thing, and at other Times we can 
enjoy nothing, though we know not why. And 
this Mechaniſm affects us equally in every Thing, 
whether of a Temporal or Spiritual Nature. 
When I am diſpoſed to be angry with myſelf, 
nothing can put me into Humour, and at this 
Time a Friend who ſhould adviſe me better, 
would be thought an Enemy. But a clear Sky, 
the Riſe of the Barometer, or the Sun- Beams 
darting into the Room, would ſoon rectify my 
Judgment, and preſently convince me how much 
I was miſtaken. This is the fluctuating State 
of the Paſſions, which depend on a thouſand In- 
cidents and mechanical Cauſes that are not at all 
in our Power. But when a Man's practical Judg- 
ment or Choice is thus fluctuating, and as uncer- 
tain and precarious as his Paſſions, it is a ſure 
Sign, that the Man has no real Character at all; 


he 
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he has no ſettled Principle of Action, he is con- 
ſiſtent in nothing, and is not as yet. reſolved whe- 
ther he had beſt ſerve God or the Devil. When 
this is the Caſe, it is much to. be feared, that a 
Chriſtian's Doubts, Uncertainties, and Scruples of 
Conſcience, are too well grounded, and. that he 
is as little a Chriſtian as he ſuſpects himſelf to be. 
Under ſuch a Difficulty. there is commonly ſome 
beloved Luſt at the Bottom, ſome darling Idol 
of the Soul that cannot be parted with, or given 
up to Crucifixion. It is a Luſt, it is true, but it 
is as the Apple of my Eye, it is a tender Fond- 
ling, a dear Delight, a Firſt-born, it is but a 
little one; and O!] may his Soul live: But to 
love and ſerve God with ſuch Reſerves, is not to 
love or ſerve him at all. This Man would come 
juſt ſo far into the Ways of God and Righteouſ- 
neſs, as might ſave him from Damnation, and 
would not move one Step .farther. But he might 
as well have ſtaid where he was, and perhaps 
better too, this halving and dividing his Heart 
can only ſerve to ſhew his Hypocriſy, and lay 
him under the greater Condemnation. He would 
be aſhamed to own ſuch Doubts and Uncertainties, 
and pretend that he did not know his own Mind 
in other Matters relating. to common Friendſhip, 
Acquaintance, and Buſineſs, . Suppoſe he [ſhould 
tell a Friend; Sir, I hope, I am really your 
Friend, and ſincerely in your Intereſt, I think I 
ſhould do any Thing in my Power to ſerve you; 
but this is very uncertain, Iam ſo wayering and 
unconſtant, and ſo apt to change my Mind every 
Day, that you-are not to truſt me. Or imagine 
a Sollicitor in Love thus to addreſs his Miſtreſs : 
Madam, I think, I have: the greateſt Value for 
you, that I can have for any Woman A, _ 
| World: 
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ſerve both. Here therefore you have nothing to 
do, but to chooſe your Maſter, and determine 
with your ſelves which ſhall be obeyed and ſub- 
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one. Our Paſſions are as uncertain and fluctuating 
as the Air in which we breathe, We are ſome- 
times gay and chearful, and diſpoſed to be pleaſed 
with every Thing, and at other Times we can 
enjoy nothing, though we know not why. And 
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he 
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he has no ſettled Principle of Action, he is con- 


ſiſtent in nothing, and is not as yet. reſolved whe- 
ther he had beſt ſerve God or the Devil. When 
this is the Caſe, it is much to be feared, that a 
Chriſtian's Doubts, Uncertainties, and Scru ples of 
Conſcience, are too well grounded, and 1 5 he 
is as little a Chriſtian as he ſuſpects himſelf to be. 
Under ſuch a Difficulty there is commonly ſome 
beloved Luſt at the Bottom, ſome darling Idol 
of the Soul that cannot be parted with, or given 
up to Crucifixion. It is a Luſt, it is true, but it 
is as the Apple of my Eye, it is a tender Fond- 
ling, a dear Delight, a Firſt-born, it is but a 
little one; and O! may his Soul live: But to 
love and ſerve God with ſuch Reſerves, is not to 
love or ſerve him at all. This Man would come 
juſt fo far into the Ways of God and Righteouſ- 
neſs, as might ſave him from Damnation, and 
would not move one Step .farther. But he might 
as well have ſtaid where he was, and perhaps 
better too, this halving and dividing His Heart 
can only ſerve to ſhew his Hypocriſy, and lay 
him under the greater Condemnation. He would 
be aſhamed to own ſuch Doubts and Uncertainties, 
and pretend that he did not know his own Mind 
in other Matters relating to common Friendſhip, 
Acquaintance, and Buſineſs, . Suppoſe he ſhould 
tell a Friend; Sir, I hope, I am really your 
Friend, and ſincerely i in your Intereſt, I think I 
ſhould do any Thing in my Power to ſerve you; 
but this is very uncertain, I am ſo wayering and 
unconſtant, and ſo apt to change my Mind every 
Day, that you-are not to truſt me. Or imagine 
a Sollicitor in Love thus to addreſs his Miſtreſs: 
Madam, I think, I have the greateſt Value for 
you, that I can have for my Woman A, os 
or 
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World: I believe I could leave all others, and 
cleave to you. Bur really my own Heart is fo 


very deceitful, and I have ſo often found it be- 
tray me in like Caſes, that I can only give you 
you my Hopes and not any Aſſurances of loving 


you for a Month to an End. This Abſurdity in 


fach Caſes would ſoon appear, but Abſurdity and 


Hypocriſy in Religion are too often made the 


Cloak and Pretence of it. | 


But, 4. And Ieh, I muſt addreſs myſelf in a 
few, Words to you who are ſtrong confirmed 


Chriſtians. You are come to a ſettled Reſolu- 
tion, you have fixed your Choice, you are 


thoroughly ſatisfied in your Maſter, and are in 
no doubt whether God or Mammon is to be 


ſerved. You are conſcious to yourſelves of this 


Reſolution and Choice, and cannot be driven out 
of it, or loſe the Comfort of it. You were at 
firſt brought into this Way, perhaps by Fears 
and Terrors, you began to ſerve God from the 
Dread of the Devil and Damnation: But while 
this Principle had the Aſcendant and chief In- 
fluence, your Obedience was only external, and 
you acted not as Sons, but as Slaves. Tou ſwam 
againſt the Stream, and yielded an outward Sub- 


miſſion againſt all the Bent and Strength of your 
inward Propenſity and Inclination. You were 


now under the Diſcipline of Penance and Self- 
denial, and would have given perhaps the World, 
if you had thought you could have eſcaped Hell 
without it. But after you had made the Trial, 
and had been diſciplined out of your Darkneſs and 
Vaſſalage, when you came to fee and feel the 
vaſt Difference of the Pleaſures and Enjoyments 


on both Sides, you were no longer Slaves. to Luft 


and Appetite, you found yourſelves the free Ser- 
7” voants 


, 
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vants of God and Holineſs, and came to Thirſt 
after Truth and Righteouſneſs, as much as ever 
you had done after your ſinful carnal Delights, or 
even your daily Food. 

O] happy are you, and happy will be all thoſe 
_ God ſhall thus convince and call home, 
— e them the ſenſible Taſte and Reliſh of the 
ifference between the Pleaſures of the mere 
animal fleſhly Appetites, and the Pleaſures of Faith 

and Love, Truth and Holineſs. 
Lou can now look down with Pity or Comempt 
upon a buſy, diſtracted, dreaming, World, which 
had once ſuch powerful Charms with you. You 
ſee how eagerly they purſue the Goods of Fortune 
and F *ancy, the Phantoms and Creatures of Ima- 
gination, and how they laugh and cry in their 
Sleep, One Man is climbing the Precipice of 
Honour, as if he could not be daſhed in Pieces 
ſoon enough; another is ardently in the Purſuit 
of the moſt evanid Pleaſures which elude his 
Hope, and periſh in the fancied Enjoyment 
another is filling his Barns, and building new 
ones to lay up Treaſures for many Years, and 
thinks not that this very Night his Soul will be 
required of him, This dreaming Sinner ſtorms 
and rages, becauſe he has been defeated in his 
Purpoſe, while another hangs himſelf, becauſe he 
ſucceeded. This is the mad, diſtracted, Game, 
and Dream of a fleſhly, worldly, Life, But pre- 
fently you ſee them drop into the Grave, where 
their Memory muſt ſuffer an eternal Death, if 
Infamy does not keep it alive. They live unde- 
fired, and die unlamented. Their Life is a Plague 
to others, if not to themſelves, and they have 
no — in ou Ln This is the preſent 
temporal 
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temporal Retribution of Vice, an the only ke · 


ward of the Wicked in this World. 


But - I ſhall. now relieve your Patience, and 
conclude this Diſcourſe with a: Word or two of 
Advice, or general Exhortation to all of you, as 
an Aſſembly or Society of Men profeſſing Chri- 
ſtianity. And here I muſt be very ſhort, becauſe 


J fee the uſual Time is paſt, and I have already 


treſpaſſed half an Hour. 
1. Then, be always attentive to the Voice of 


Conſcience within you. Keep that. as your Bo- 


 ſom-Friend. Conſcience is the Vicegerent of God, 
and by a Commiſſion from him ſits as the right- 


ful Judge and Arbiter in your Souls. While you 
keep up an intimate Acquaintance and good Un- 
derſtanding with this commiſſioned Officer, and 
Judge of Right and Wrong within you, you will 
ſtand right at the Supreme Tribunal, Conſcience 
ſubmitted ro, and complied with, will be your 
ſure and never. failing Friend. It will ſtand by 
you under every Exigence and Trial of Life, in 
the Hour of Death, and at the Bar of Judgment, 
where it muſt be the principal Evidence either for 
or againſt you. 

2. Take Care to keep Conſcience pure and 
uncorrupted, and that you do not bribe or pre- 


judice it, or ſuppreſs it's Native Voice and 


Dictates, by any deluſive falſe Notions in Reli- | 
gion, The Devil, if he can, will draw you off 
from any ſerious, impartial, Attention to the Voice 
of Conſcience, and perſwade you that the Spiri- 
tual and Carnal Mind are not the true Boundaries, 


or certain Criterion of Good and Evil. He will 


perſwade you, that Religion lies in ſome ſpecu- 
lative Notions, or outward carnal Rites and Ce- 


remonies, and not in Truth and Righteouſneſs, 
Peace 


| ſtant Truſt in, and Dependance on, God, and 


[45] 


Peace and Purity, in the Love of: God and your 


Neighbour, or a ſpiritual heavenly. Diſpoſition 


and Temper. But above all take Care of that 


common and fatal Error and Deluſion in Religion, 

of ſubſtituting the Blood inſtead of the Spirit of 
Chriſt, and pleading the fr ee Grace. againſt the 
Righteouſneſs, of the Goſpel. To depend upon the 


Merits of Chriſt for Juſtification and Acceptance 


with God, without being influenced by his Spirit, 


and made conformable to his Image, is the dam- 


nable Preſumption of. the wicked, ungodly, Pro- 


feſſors of Chriſtianity. To believe that you are 


juſtified before you are ſanctified, is to make 
Chriſt the Patron of your Sin, and to caſt the 


utmoſt Contempt upon his Spirit and Goſpel. 


3. As you have any Value or Cate for your 


Souls, chooſe a faithful, laborious, diligent, Mini- 
ftry. Be not led away and deluded by Names or 


Parties, but mark, - diſtinguiſh,, and encourage; 
thoſe ſpiritual. Paſtors who are faithful and dili- 
gent in the Work of the Lord. If you. ſee they 
mind the Fleece more than the Floct, and are more 
careful to enquire into your Temporal than Spi- 
ritual Eſtate, reject and deſpiſe them, ler them 
pretend to what Authority they will. I ſpeak. to 
you now, in this more- publick, though irregular, 


Way, becauſe I am excluded your Churches, and 


cannot talk to you there. For our Biſhops and 
Clergy are now come to ſuch: a paſs, that they 
will not ſuffer Chriſtianity to be preached in their 
Pulpits, nor ſo much as the Doctrines of the 


_ Church of England. | 


4. And laftly, Whatever other Means you uſe. 
for your Converſion, and farther Strength and Im- 
provement of Grace, be ſure to keep up a con- 


the 
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the Influences of his holy Spirit. Apply daily 
for this by earneſt fervent Prayer. Entertain no 


proud Thoughts of yourſelves ; boaſt not of your 


Liberty and natural Strength, but aſcribe all to 
God, the Author and Giver of every good and 
perfect Gift, You have a natural, ſtrong, Propen- 
ſity to Sin, and Averſion to Holineſs, you come 
into the World: with this moral Impotence, this 
prevailing Power of Senſe and Appetite over Rea- 
ſon and Conſcience; and under this Weakneſs 
and. Vaſſalage you muſt look up to God for Help, 
and you will in vain expect it any where elſe. 
You are free indeed to uſe the Means, you can 
go to a Church as well as an Ale-houſe and 
read the Bible, as well as a Play-Book or Ro- 
mance z but you may do all this, and go on in a 
conſtant Round of Duty, and yet be never the 
better for it, if you place your Truſt and Reliance 
wrong. Ever take Notice of this, — let the 
Thought always dwell upon you,. beſeech 
you imprint it on your Hearts. — For I may 
never ſpeak to you more. If is not the Thing 
done, but the Spirit of doing it that muſt ſave 
you. And now I ſhall conclude: this Diſcourſe 
with St Paul's Advice to the Corinthians, 1 Cor. 
xv. 58. Therefore my beloved Brethren, be ye fted- 


faſt, unmoveable, always abounding in the Work of 


the Lord, foraſmuch as ye know that yu Labour 
is not in vain in the Lord. | 
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